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Abstract

The Risdliy-i-Ja‘fariyyih (see a partial provisional translation
following this paper) is one of the major writings of the Bab, about a
quarter in length of Commentary on the Surih of Joseph (Qayyumu’l-
Asma). Although not exclusively, it concerns the commentary on a
particular Islamic prayer for the advent of the promised Q4&’im,
(Hujjat), written entirely in Arabic. It has fourteen chapters and was
revealed on or about 10 January, 1846 CE. We can be sure that this
tablet was revealed towards the end of the Shirdz period of His
Ministry. Despite the fact that the BAb was not incarcerated at the
time of revealing this epistle, none-the-less, He was prohibited from
meeting with His followers. In this tablet, He expressed the hope that
the restrictions on Him will be lifted and that He will be able to teach
His followers in person. The Islamic prayer for which this
commentary 1is written is only three short phrases long. His
commentary appears specifically in chapters 11, 12 and 13 of the
epistle, and it quotes certain words or phrases and expounds their real
meaning. It should be noted that the Bab had not formally disclosed
His complete station of prophethood to the general public at the
time of the revelation of this epistle. Therefore, in other chapters of
the commentary, He alludes to His full station discreetly, and only
those who had the necessary spiritual perception could grasp His
subtle allusions.
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Some of the significant themes in this work are as follows: He
refers to various episodes in His ministry, including the successive
tribulations that have befallen Him in Shiriz, and He comments on
the meaning of the letter “H4’”. On a number of occasions, He
asserts that He has not attended any schools and whatever He has
revealed is from God. He laments that the Shaykhis who attained His
presence failed to recognize Him; He forbids any questions about the
Essence of God, criticizes those philosophers who have contended
that the Divine Essence is the First Cause. He further expounds that
the cause of creation is the Primal Will. He asserts that His call is the
same call that arose from the Burning Bush on Mount Sinai. He
elucidates the meaning of the “light” in the famous verse of the
Qur’an. He relates and interprets a dream He experienced on the
night of 12 Muharram. He lauds the station of the Remnant of God
(Bagyyat'ullah) and stresses that He has thus far disclosed only some
of the truths which He possesses. He declares further that even if all
the rulers of the earth were to arise against Him, they would be
powerless to resist His Cause or frustrate His purpose. He declares
that He yearns to lay down His life in the same manner that Imam
Husayn did in the path of God. He interprets in the eleventh, twelfth,
and thirteenth chapters, the three parts of the aforementioned prayer,
explicating the conditions of true prayer. In this paper some of the
above points have been explicated further. A provisional translation
of Chapter One follows the article.

Introductory Remarks

Contents of the Epistle

This epistle, a commentary on an Islamic prayer concerning the
advent of the Promised Q4’im (He who arises), answers the questions
of a seeker. It should be noted that several writings of the Bab
particularly in the early period of His ministry are revealed in the
form of Qur’in commentaries. Many Muslim scholars have written
commentaries on the entire Qur’dn or even isolated words and
phrases of the Prophet or the Imams, as they explicate the various
meaning of those same phrases. It should be noted that the
commentaries of the Bab are different in nature from the past. In His
writings, we are not dealing with the interpretive paraphrase of
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successive generations of believers, but with the corpus of His own
written works, revealed in an entirely new light. Ascertaining the
authenticity of the Sacred Text is no longer an insoluble issue as it
was in previous Dispensations, when it was virtually impossible to
know which parts of the Scripture accurately represented the
Prophet's words and which passages took the form of paraphrase,
interpretation, or even error due to the wvagaries or the oral
tradition.' The general features of this epistle are given below:

Its Name

Risdliy-i-Ja‘fariyyih. Apart from this name, it is known as “Sharh-i
Du‘d’-i-Ghaybat” or “Commentary on the Occultation Prayer”,
“Sahifih-1 Ja'fariyyih”, and “Tafsir-i-Ha”, i.e. Interpretation of the
Letter “Ha”. The tablet derives its name from Imam Ja‘far, the
truthful. In the first few years of His Ministry, the Bab named His
writings after the fourteen Immaculates, i.e. the Prophet Muhammad;
Fatimih, the Prophet’s daughter; °‘Ali, the Prophet’s son-in-law,
cousin, and the first Imam; Hasan son of ‘Ali , the second Imam;
Husayn son of ‘Ali, the third Iméam; this is followed by Imam
Husayn's son and after him by his descendants who form the rest of
the Immaculates. This epistle is named after the sixth Imam whose
name is Ja‘far.

o Length: About one hundred pages
o Language: Arabic

o Time and Place of Revelation: In the month of
Muharram, 1262 AH or January, 1846, in Shiraz.

o Name of the Addressee: Unknown
o Chapters: Fourteen

o Manuscript: The author of this paper has not come across
an authentic text of the epistle in the original language either
in hand-written or in printed form®

o Significance: It clarifies the meaning of “occultation”. The
compelling tone of the epistle will allow us to appreciate its
spiritual value.
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Significance of the Risaliy-i-Ja‘fariyyih

The following list is a compilation of several indicators pointing
to the importance of the epistle:

1. First and foremost, Baha’u’llah has quoted in the Kitdb-i-Iqin
(Book of Certitude) from this epistle (KI 231).

2. The Guardian has listed in the Dawn-Breakers under the title of
“the Most Important Writings of the Bab,” 23 items from
among the best-known works of the Bab. In that list, Risaliy-i-
Ja‘fartyyih is item number ten.’

3. The length of the epistle and the significant nature of the
material presented makes it worthy of our attention.

4. Selections from this epistle are among the few writings of the
Bab that A.L.M. Nicolas has translated, discussed and published
in the introduction to his French translation of the Persian
Bayan.’

5. The early claims of the Bab which form the basis for His later
claims are expounded in this epistle.

6. He calls Himself “Hujjat” meaning the “Testimony” or “Proof”
in this epistle. If we pay close attention, we discover that His
future claims to be the QA&’im and an independent
Manifestation of God are subtly set out in this epistle.

Background Information

Background information which is briefly stated below allows us to
gain a better understanding of the contents of this epistle.

The Q4’im and Mihdi in Isldm

The Q4’im and Mihdi are central to the religion of Islam and its
belief-system. Muslims believe that Muhammad is the last prophet.
However, they believe in the return of a few holy figures. Sunnis
believe in the advent of the Mihdi; the Shi‘ahs believe in the
appearance of Q4&’im. Many signs and portents are associated with
the appearance of these promised figures. Among them are: to restore
true religion; to herald the end of one age and the beginning of
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another; to witness the coming of a living guide to bring humanity
back to the straight path; to hear two trumpet blasts; to witness the
days of judgement and resurrection.

Imams in Shi’ah Islam

Shi‘ah means “the follower”. The appointment of the successor to
the Prophet Muhammad is very much in dispute. Since the Prophet
Muhammad did not have a surviving son, the Shi‘ah accepted °‘Ali as
the first Imdm and the grand-children of the Prophet Muhammad,
Hasan and Husayn, as the second and third Imams, respectively. The
rest of the Imams are: the son of Husayn and successively down the
line from the descendants of Imadm Husayn up to the eleventh Imam,
Imam Hasan-1 ‘Askari. Uncertainties surround the appearance of the
twelfth Imam, i.e. the son of Imdm Hasan-1 ‘Askari. From a historical
perspective, we are confronted with several hard facts which are
difficult to reject. First, Imam Hasan-i ‘Askari died at the young age
of 28 years. Second, he had no wife, only a maid-servant. Third, when
he died in the year 260 A.H, he had no grown son to appoint as his
successor Imam. Fourth, he did not appoint a successor. Fifth, most
chronicles state that when he died, he had no apparent heir. His
possessions were consequently divided between his brother and his
mother. Sixth, his relatively few followers, at least compared to other
sects of Islam, were divided into fourteen different factions as a
result of the prevailing circumstances. One faction believed in the
existence and disappearance of the child-Imam, a point that will be
discussed further below.

Imims as Q4’im

Many Shi‘ahs believed that each of the aforementioned Imams was
the Promised Q4’im who was supposed to usher in a glorious era for
Islam. Based on this belief, these followers asked the Imams if they
were the promised Qa’im. The answer of the Imams was naturally
negative. They explained the several reasons why they could not
qualify to be the promised Qa’im. These reasons are reported in the
collections of Hadith of the Shi‘ahs. The prayer which is the subject
of the commentary by the Bab is given by the sixth Imim (Imim
Ja‘far, the truthful). This prayer in essence asks God to facilitate in



224 Lights of Irfin vol. 20

granting to the faithful the knowledge of the promised Q4’im. We
will discuss this prayer further below.

Twelfth Imam

Imam Hasan-i ‘Askari, the eleventh Imam, was imprisoned or was
placed under house arrest by the Abbasid Caliph; it is reported that he
died in 260 A.H. in the prison, a fact which is universally upheld and
undisputed. The point of contact between Imam Hasan-i ‘Askari and
the body of the believers was his deputy (‘Uthman-ibn-Sa‘id). When
Imadm Hasan died at the age of 28, there was overwhelming
uncertainty among his followers because he had no apparent wife (he
had a handmaid), and no son old enough to be appointed as his
successor. To be more precise, there has been no solid evidence to
believe that he had a son who was alive at the time of his death. There
are some hadiths (verbal utterance of the Prophets and the Imams
recorded years later) which state that his maid bore him a son in the
year 255 A.H., but there is no evidence that he was alive in the year
260 A.H; on the contrary, the mounting evidence points to the
opposite. This is why after the death of Imam Hasan-i ‘Askari his
followers were divided into nearly fourteen branches, one of which
accepted the child-Imam to be the successor to Imam Hasan-1 ‘Askari
as the twelfth Imdm. The brother of Imdm Hasan, whose name was
Ja‘far, challenged the system with which he was intimately associated
and claimed that his brother did not have any child at all and claimed
that Imam's possessions should be divided between him and the
mother of the deceased Imam; he further claimed that he was the
lawful successor to the Imam. Some people accepted his claim and
followed him, forming one of the fourteen branches of the Shi‘ah
after the death of Imadm Hasan. Later on, he was denounced and
called Ja‘far the liar, in spite of the fact that he was the most truthful
person in the world.

The Minor and Major Occultations

After the death of Imdm Hasan-1 ‘Askari, it is said that the child-
Imam who was hidden in an underground passage, and who was not
more than five years old, appointed the deputy of Imim Hasan
(‘Uthman-ibn-i Sa‘id) as his own deputy, through whom the believers
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should communicate with him. N4’ib means deputy. Another name
for the deputy was the “Bab” (Gate) to the Imam. If we approach this
matter logically, in reality, there was no legitimate, living Imam to
communicate with the body of believers. It is more likely that all
communications were composed and issued by the deputy himself in
the name of an imaginary Imam, who did not physically exist.
Uthman-ibn-Sa‘id, just before his death, issued a letter relayed from
the hidden Imam stating that he was appointing Muhammad-ibn-i
‘Uthman (the deputy's son) as the Imam's deputy, in a similar manner
by which the third and fourth deputies were appointed.’ Thus a span
of sixty nine years lapsed. During this period no one except the
deputies could communicate with the hidden Imam. This sixty-nine-
year period from 260-329 A.H. is called the Minor Occultation. Near
the time of the death of the fourth deputy, a letter purportedly
written by the hidden Imam (twelfth Imam) was issued stating that no
further deputies would be appointed; from then on the Imadm would
disappear completely from sight; no one could have any contact with
him. From this point on the “Major Occultation” started and no
specific date for the end of the situation was anticipated.

Shi‘ah fthna ‘Ashari

Those who believed in the minor and major occultations of the
hidden Imam were called Shi‘ah Ithni ‘Ashariyyih (one of the most
obscure groups from amongst the fourteen branches formed
immediately after the death of Imam Hasan-i ‘Askari (the eleventh
Imam) referred to earlier. The Imam's absence left a gap which was
gradually filled by the traditional authority of the ‘ulama, (the
learned), the scholars of religious law, who increasingly extended and
consolidated their influence over the masses of believers. To
legitimize their authority, these clerics presented themselves as the
general representatives of the Hidden Imam on earth. The main
beneficiaries of this arrangement, who became later the core of Shi‘ah
fthna ‘Ashariyyih (Shi‘ah twelvers), were the learned who became the
de facto leaders or heirs to the Imam, both for spiritual guidance and
also to receive their share of wealth which was due to the Imam.
These monetary benefits were so lucrative that they dazzled the eyes
of the insincere in heart. The clerics promoted this questionable
arrangement, an arrangement that, strangely enough, was accepted by
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some. The learned promoted the idea of “the coming of the 12th
Imam” who was also the promised Q4’im at an undisclosed time in
the future.

It should be noted that before the Safavid reign, the Shi‘ah Ithna
‘Ashari was a minority branch in Iran. For political reasons, the
Safavid kings found it prudent and convenient to promote the Shi‘ah
fthna ‘Ashari sect as the state religion due to rivalry with the
Ottoman empire rule.® Qajar kings, because of the inherent weakness
of their unjust rule, followed the same pattern. They needed the
support of the learned to rule the masses.” As the years passed, the
questionable idea of occultation became not only part of the belief-
system of every believer in Shi‘ah Ithnid ‘Ashari, but rather the
unquestionable corner-stone of their belief. All Shi’ah came to expect
the appearance of the hidden Imam who was purportedly living at the
time of the end in a city called Jabulga.® This belief became so
entrenched in the thoughts and minds of the people that the slightest
deviation from it was considered blasphemous, punishable by either
imprisonment or death.

The Shaykhi School and the doctrine of Fourth Pillar

The period of occultation persisted for ten centuries. With the
approach of the Islamic millennium (1260 A.H.), a messianic fervor

was felt in every corner of Iran. The Shaykhi School which was
established by Shaykh Ahmad Ahsa’i started examining the
fundamentals of Islam. There are five fundamentals of Shi‘ah belief:

1. The unity of God (“towhid”)

2. Acceptance of Muhammad as the Prophet of God
3. The return to God and the resurrection (Ma‘4d)
4. The justice of God

5. Belief in the Imams as successors of Muhammad

The Shaykhi School scrapped the two principles of the justice of God
and the resurrection (Ma‘ad), arguing that the first two tenets include
these points. However, they added one more principle to the
remaining three, an addition that reduced the principles of the
religion to four only:
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1. The unity of God
2. Belief in the Prophet
3. Belief in the Imams

4. The “Fourth Pillar”

This fourth pillar referred to the “Perfect Shi‘ah” who was
communicating with the Hidden Imam. Both Shaykh Ahmad Ahsa’i
and Siyyid Kazim were considered to be the “fourth pillar” of the
faith or the “Bab” to the Hidden Imam, although they never claimed
such a station. Furthermore, they did not teach that the Hidden Imam
was alive in a physical form. They coined the terminology of
“huriqalya” which was a pseudo-physical-form; somewhere between
physical and spiritual; sometimes it is called the Imaginal Realm. They
said that the Imam existed the form of “huriqalya.”

The Bab — the Nature of His Claim

In the year 1260 A.H. the Bab appeared among the Shi‘ah, who had
solidified this core, unshakable belief, unsupported by any divine
revelation, and lacking any rational or spiritual proof. The Twelvers
firmly believed that the promised Q4’im was living in an invisible
city. Some of the learned had even composed treatises describing
their descriptions of this city with its bizarre, if not surreal,
scenarios. The Bab's claim to prophethood had to break and expose
this great wall of vain-imaginings that had solidified the Shi‘ah belief
over the years. His approach was no different from the prophets
gone before Him. All past prophets revealed the essentials of their
religion gradually. The Prophet Muhammad in the Qur’an revealed:
“They will not believe on him though the example of those of old
hath gone before” (Hedjar 15:13).9 Also: “Such is God's method
carried into effect of old; no change canst thou find in God's mode
of dealing” (Fath-The Victory 48: 23). Following this method of
conveying His message to a people steeped in vain-imaginings, the
Bab at the inception of His revelation, conveyed two parallel
messages: One for those sincere believers who were not shackled with
superstitious notions and who followed the inspired promptings of
their heart. For these believers, the former message was stated subtly
from the beginning. The other message was intended for those
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fundamentalists who relied on the distorted expectations derived
from past traditions. For example, the Bib in His “first and
mightiest” book, the Qayyumu’l-Asma (Commentary on the Surih of
Joseph) says for the benefit of the first group:

O YE kinsmen of the Most Great Remembrance! This Tree of
Holiness, dyed crimson with the oil of servitude, hath verily
sprung forth out of your own soil in the midst of the Burning
Bush, yet ye comprehend nothing whatever thereof, neither
of His true, heavenly attributes, nor of the actual
circumstances of His earthly life, nor of the evidences of His
powerful and unblemished behaviour. Actuated by your own
fancies, you consider Him to be alien to the sovereign Truth,
while in the estimation of God He is none other than the
Promised One Himself, invested with the power of the
sovereign Truth, and verily He is, as decreed in the Mother
Book, held answerable in the midst of the Burning Bush...
[SWB 52]

To the second group, He calls Himself “the Gate™:

GLORIFIED is He besides Whom there is none other God. In
His grasp He holdeth the source of authority, and verily God
is powerful over all things. We have decreed that every long
life shall in truth suffer decline and that every hardship shall
be followed by ease, that perchance men may recognize the
Gate of God as He Who is the eternal Truth, and verily God
shall stand as witness unto those that have believed. [SWB 47]

And

Verily I am the ‘Gate of God’ and I give you to drink, by the
leave of God, the sovereign Truth, of the crystal-pure waters
of His Revelation which are gushing out from the
incorruptible Fountain situate upon the Holy Mount. And
those who earnestly strive after the One True God, let them
then strive to attain this Gate. [SWB 50]

The first quote is directed towards the sincere in heart and the
second and the third quotes are directed towards the fundamentalists.
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It is obvious from the second and third quotes that He calls himself
the “Bab” or the “gate.” Outwardly whenever He spoke about His
station, He intended the “gate”. Most Shi‘ah assumed that He meant
by the “gate” the gate to the Hidden Imim, whereas what He
intended in reality was the gate to a “Personage” who was yet
unknown, as has been described by ‘Abdu’l-Bahd in A Traveller's
Narrative [TN 4]. In the entire Risaliy-i- Ja‘fariyyih, in several passages
He has disavowed having knowledge of the realm of the Unseen, but
in reality, whatever He has written has been revealed by God. This is

similar to following statement in Q ayyumu’l-Asma:

VERILY We made the revelation of verses to be a testimony
for Our message unto you. Can ye produce a single letter to
match these verses? Bring forth, then, your proofs, if ye be of
those who can discern the one true God. I solemnly affirm
before God, should all men and spirits combine to compose
the like of one chapter of this Book, they would surely fail,
even though they were to assist one another .... [SWB 43]

Opposition of the ‘Ulamé4 (The Learned)

The ‘Ulami enjoyed unchallenged leadership for one thousand
years. They fulfilled collectively the role of the deputy of Imam
without directly claiming it. Now in light of the Bab’s claim that He
was the lawful representative of the Hidden Imam, the learned had to
surrender the position that they had arrogated to themselves. In so
doing, for the first time in their history, the Bib questioned their
legitimacy and placed their leadership under threat. This is the main
reason why the learned were among the first to oppose the Bab.
Baha’v’llah in the Epistle to the Son of the Wolf says:

Reflect, O Shaykh, upon the Shi’ih sect. How many the
edifices which they reared with the hands of idle fancies and
vain imaginings, and how numerous the cities which they
built! At length those vain imaginings were converted into
bullets and aimed at Him Who is the Prince of the world.
[ESW 119]

Also:



230 Lights of Irfin vol. 20

O Hidi! The blind fanaticism of former times hath withheld
the hapless creatures from the Straight Path. Meditate on the
Shi’th sect. For twelve hundred years they have cried “O
Q4’im!”, until in the end all pronounced the sentence of His
death, and caused Him to suffer martyrdom. [ESW 163]

In one of His tablets Baha’u’llah has revealed:

Since the people are perceived as being weak and veiled by
idle fancies, therefore the Sun of Reality hath appeared as an
atom and the everlasting ocean hath appeared as a drop. Thus
hath the Primal Point appeared assuming the name of
“gatehood.” Even so, the people were discontent with this
lower station, how much more were they discontent by the
claim of velayyat (Vice-regency, Guardianship), whereas all
these stations were created by Him."" (Provisional Translation by
Foad Seddigh)

Baha’u’llah in one of His Tablets says:

It is known to thee that the commentary on the Surih of
Joseph hath been revealed according to the prevailing
understanding of the people of that time. This hath been for
reason of pure bounty, that haply the wayward and the
ignorant would become transported to the realm of
knowledge, because much of that which hath been stated
therein is the truth of the matter for the people of the
Qur’dn. Had it been revealed according to that which God
hath desired, no one would have accepted and remained
faithful." (Provisional Translation by Foad Seddigh)

‘Abdu’l-Bah4 in one of His Tablets says:

Thou asked about the twelfth Imam. This supposition hath
never existed in the material world; it was only a notion
confined to the unseen world, lacking corporal existence.
Some Shi'ah leaders devised a scheme for the protection of
the weak amongst their followers to give Him a physical
identity e (Provisional Translation by Foad Seddigh)
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The B4b in His book The Seven Proofs says:

Consider the manifold favours vouchsafed by the Promised
One, and the effusions of His bounty which have pervaded
the concourse of the followers of Islam to enable them to
attain unto salvation. Indeed observe how He Who
representeth the origin of creation, He Who is the Exponent
of the verse, 'I, in very truth, am God', identified Himself as
the Gate [Bab] for the advent of the promised Q4'im, a
descendant of Muhammad, and in His first Book enjoined the
observance of the laws of the Qur'in, so that the people
might not be seized with perturbation by reason of a new
Book and a new Revelation and might regard His Faith as
similar to their own, perchance they would not turn away
from the Truth and ignore the thing for which they had been
called into being... [SWB 119]

‘Abdu’l-Baha in A Traveller’s Narrative has written:

He began to speak and to declare the rank of Bibhood. Now
what He intended by the term Bib [Gate] was this, that He
was the channel of grace from some great Person still behind
the veil of glory, Who was the possessor of countless and
boundless perfections, by Whose will He moved, and to the
bond of Whose love He clung. And in the first book which
He wrote in explanation of the surih of Joseph, He addressed
Himself in all passages to that Person unseen from Whom He
received help and grace, sought for aid in the arrangement of
His preliminaries, and craved the sacrifice of life in the way
of His love. [TN 4]

As one may gather from the above quotes, the main reasons that
the Bab started His ministry with a lesser claim was due to the lack of
spiritual capacity and understanding among the people. He needed,
consequently, time to prepare them for the acceptance of His
ultimate station and revelation. From the observation of such a lesser
claim, a claim that was rejected by the learned, and through their
instigation by the majority of the people, we can safely extrapolate
the dangerous outcome if He had disclosed His complete message and
station at the beginning. It is for the same reason that we notice in



232 Lights of Irfin vol. 20

the Risaliy-i-Ja‘fariyyih, which was revealed in the early period of the
Bib’s ministry, these two types of statements, intended for the
sincere, on the one hand, and the superstitious on the other hand.

The Occultation Prayer

An inquirer asked the Bab to clarify the meaning of the prayer
from the 6th Imam regarding the Testimony of God, which is also
known as the prayer of occultation. In response to his request, the
Bib revealed the “Commentary on the Prayer of Occultation.” The
Prayer is very short and has three lines only:

O my God! Make known to me Thyself! Shouldst Thou enable
me not to recognize Thyself, I would not be able to recognize
Thy Prophet.

O my God! Make known to me Thine Apostle! Shouldst Thou
enable me not to recognize Thine Apostle, I would not be
able to recognize Thy Proof.

O my God! Make known to me thy Proof! Shouldst Thou
enable me not to recognize Thy Proof, I would stray from my
religion.

It should be noted that “testimony” or “proof” is generally a
reference to the revelation; but “Testimony” or “Proof” refers to the
Manifestation of God, or the promised Q4’im.

The Bab's approach in Answering the Question of
“Occultation”

The question of “occultation”, the story of whether the Hidden
Imam was alive or dead, was a complex question, that required
clarification because of its perplexing nature. However, the Bab does
not make any attempt to explain it in historical terms; rather, as we
will see later in the Risaliy-i-Ja‘fariyyih, He explains that the
“occultation” occurs when man departs from his everlasting
condition at the time of his creation by God. He says that God
created mankind in His own image. The Bab identifies occultation
with the existential station of forgetting the divine revelation within
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the human soul, which requires prayer in order to regain true self-
consciousness and to return to his original spiritual condition and
thereby gain purity of heart, thereby discovering the truth.

Major themes in the Risaliy-i-Ja‘fariyyih

Without pretence to being exhaustive, the following is a list of the
major themes presented in the epistle:

1. The meaning of the recognition of God

2. True belief in the unity of God (towhid)

w

Explanation of the Primal Will
The interpretation of “ildh”

5. The claims of the Bab

The testimony and proof of His mission

N O

The inward meaning of the martyrdom of Imam Husayn

8. That all things are in the hands of God: His decree, revelation
and the source of His knowledge

9. Why He changed his mind and did not go to Karbila (bad4)
10. Opposition of some of the believers

11. The interdiction for man of asking God about creation

12. The true nature of man

13. The meaning of occultation

14. The interpretation of the letter “Ha”

15. The testimony of some of the learned about Him

A Brief Summary of Each Chapter

Since the Risaliy-i-Ja‘fariyyih is a commentary on the occultation
prayer, we might expect the Bab to devote the entire fourteen
chapters to the commentary. But even with a cursory glance at the
tablet, we observe that the commentary appears only in chapters 11,
12 and 13. Each of these chapters is devoted to the commentary of
one third or one line of the original prayer and a fourth line is added
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by the Bab Himself to this prayer in chapter 14. However, the
material presented in other chapters is necessary for the
understanding of these four chapters. In other words, these four
chapters without the other ten chapters would be incomplete. We will
present in the following section the important themes treated in each
chapter. The Bab Himself has specified the beginning and end of each
chapter and also has given a title for each chapter.

A Brief Summary of Chapter 1

Title: The Discourse of Illumination and the Glorification
of God

O He states that even Himself cannot adequately praise God.
O He reveals several prayers and meditations.

O He states that everything is/was an act of God, whether
seekers travelling to find Him, their acceptance of His claim,
the humiliation He endured, opposition to Him, etc.

O He alludes to a verse of the Qur’idn: “They plotted but God
plotted: and of plotters is God the best.” (Anfals, The Spoils 8:30)

O He admonishes the inquirer by stating: “ Beware, beware! lest
thou look upon any other thing except thy essence of being ...
Certainly, it is your duty to examine the promptings of your
inner heart and its command.” (Provisional Translation by Foad
Seddigh)

O He reminds the inquirer that the condition of occultation is
the station of falling into the abyss of particularistic essence
and forgetting one’s real existence which is the true reality or
spiritual reality of human beings.

A Brief Summary of Chapter 2

Title: Divine Admonition

O This chapter is an admonition to the inquirer who the Bab
encourages to heed His words and to rely upon God such that
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he becomes liberated from doubts and temptation. The Bab
argues that the matter is confined to two alternatives: either it
1s true or false. If he follows the Bab, he follows God; should
he reject His claims, he follows Satan. The inquirer is reminded
when the truth is disclosed to a fair-minded person, he should
not reject it, but when falsehood is mixed with truth, no one
would accept it.

O The Cause of God is like a light that illumines everything. Now
He possesses the Word of God and it sheds light like the sun.

O He is the possessor of God’s testimony and revelation; it is
incumbent on everyone to accept Him without further
questioning.

O The Bab says that He possesses the Testimony of God which is
the Truth. Should the seeker reject it, then he has no sure
handle /firm cord to grasp the truth. Consequently, if any
other “truth” is presented to him, he has no alternative but to
reject it.

O He refers to some Shaykhis who accepted Him and then
changed their mind. Now they worship Satan.

O He speaks kindly about Siyyid Ja‘far Kashfi (the father of
Siyyid Yahya Darabi, Vahid). For Siyyid Ja‘far and for Shaykh
Ahmad Ahsa’i, He beseeches God’s mercy.

O He admonishes the seeker that he should have the right
attitude. He says: “Behold the One Who calleth thee unto God.
Should He possess an incontrovertible testimony from His
Lord in such manner that none is able to produce the like
thereof, His cause would then be proven to be true and there
would be no doubt about it. Obey then His words and ask not
why or wherefore . . . Shouldst thou acknowledge His
testimony thou wouldst have no place to flee to, save to obey
Him, even if He calleth night day, poison sugar, false true, and
knowledge ignorance”13
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A Brief Summary of Chapter 3

Title: An Introduction to the Transcendent Glory of God

O

He forbids questions about creation because all doors to the
realm of Divinity are closed. Whoever asks such questions has
committed an unforgivable sin.

Since all roads are barred to the direct recognition of God, the
seeker should strive to ascertain His good-pleasure.

He refers to Himself as “the Point” (Nuqtih). To the seeker He
says if you know the references to the Point and follow it, you
will attain unto all knowledge. (Actually He refers to the
Primal Will). He refers to the philosophers who called God the
First Cause/Uncaused Cause. He says it was the Primal Will
that created the world of existence; the Primal Will created
itself. He refers to this realm as that of the Manifestations of
God. He refers in a subtle way to His ultimate station.

A Brief Summary of Chapter 4

Title: Mentioning the prayer of Occultation.

O

He identifies the reference for the occultation prayer and
attributes it to Imam Ja‘far Sadiq.

He affirms that the knowledge of religion is for man to know
himself and to know that which God has endowed the being of
man.

In the beginning, the creation of man was perfect. In the
beginning man was self-sufficient. He possessed all required
knowledge for this existence. Then he deviated from the
original condition of his creation.

He reminds the seeker that all sins will be forgiven except
questions about the origin of creation.

A true believer has such a high station that it would be
impossible to fully describe.
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Once the believer accepts the interdiction not to inquire of
God concerning creation, then certain conditions are
incumbent upon anyone who supplicates God: to recognize the
oneness of God; to acknowledge His names and attributes; to
recognize for oneself and others His commands and
interdictions. Once the seeker possesses this knowledge, his

prayer will be answered.

A Brief Summary of Chapter 5

Theme: The Dawning of the Morn of Eternity

O

It starts with the Qur’anic verse: (Qasas, The Story 28:30) “And
when he came up to it, a Voice cried to him out of the bush
from the right side of the valley in the sacred hollow, “O
Moses, I truly am God, the Lord of the Worlds”, followed by
Ikhlas-The Unity 112:1-4: “SAY: He is God alone: God the
eternal! He begetteth not, and He is not begotten; And there is
none like unto Him.”

What follows is a lengthy chapter concerning the true meaning

of the Towhid.
Unacceptability of asking God a question concerning creation.
The real meaning of the recognition of God.

At the end of the chapter, he reiterates a discourse by Imam
Rida on the unity of God in one of his debates.

True recognition of the essence of God is impossible except by

God Himself.
If anyone says that he manifests God, he has lied.

The names and attributes of God apply to the realm of

creation.
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A Brief Summary of Chapter 6

Theme: Of the Mystery of Eternity

O This is also one of the longer chapters of the epistle. This
chapter starts by quoting the famous verse from the Qur’an
(Nur, Light 24: 35): “God is the LIGHT of the Heavens and of the
Earth. His Light is like a niche in which is a lamp — the lamp
encased in glass the glass, as it were, a glistening star. From a
blessed tree is it lighted, the olive neither of the East nor of
the West, whose oil would well-nigh shine out, even though
fire touched it not! It is light upon light. God guideth whom
He will to His light, and God setteth forth parables to men,
for God knoweth all things.” He explains the real meaning of
this verse and then continues with a dream of His own.

O He interprets the light referred to in the above verse to be the
Primal Will.

O Whoever claims that he has “known” the reality of the Prophet
Muhammad runs the risk of claiming His station. In other
words, we cannot know or understand the true stations of the
Manifestations of God.

O Whoever calls upon God has a duty to know the Prophet
Muhammad.

O He explains that on 12Muharram 1262. A.H. (February, 1845)
He had a dream. He dreamt there were many books around
Him. When He opened one of them, He saw dust from the
tomb of the Imam Husayn inside a paper wrapping. On
opening it, He saw sacred writing in red ink at the end of
which was a star bearing the inscription: “I leave all my affairs
in Thy hand”. He tried to memorize the sacred verses, but
when He awoke He had forgotten everything except four
words, one of which was “Ma‘sud”. He interprets this word by
explicating the letters that compose the word.

O He mentions that at the time of writing of this chapter, it was
14 Muharram, four days after the anniversary of the
martyrdom of Imdm Husayn, and He was grief stricken. He
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then relates what Imam Husayn uttered while standing by the
tomb of his grandfather, the Prophet Muhammad, at the time
of His leaving Medina for Kufih where martyrdom was
awaiting him.

A Brief Summary of Chapter 7

Theme: The Beautiful Names of God

O

The subject is the recognition and interpretation of the
beautiful names of God.

He mentions the verse from the Qur’an (Al Araf 7:180): “Most
excellent titles hath God: by these call ye on Him, and stand
aloof from those who pervert his titles. For what they have
done shall they be repaid!”

Whatever thing has a name is a manifestation of one of God’s

names.

God desired to be known by creating the divine names and
attributes.

This hadith is quoted from the Imams: “We are the beautiful
names of God; nothing will be accepted by God except through
our recognition.”

One of the names of God is “huva” (= He is God). It is the
great name of God. “Huva” consists of two letters of “Ha = &~
and “vav = 3”. The number associated with the letter “ha” is
11. With a point in front of it, it becomes 110, the number of
the Bab's name ‘Ali. He claims that this beautiful name of God
refers to Him. He encourages the seeker to cling to this
beautiful name, that is, to cling unto Him.

The Qur’an mentions: “He is the great announcement” whom
you have turned against. This refers to the Bab.

He quotes a tradition stated by Rihib from Imam Ja‘far Sadiq
who said there were eight letters, four in the heaven and four
on the earth that the Q4’im will interpret. Rahib asked for two
of the four. Sadiq’s response was that he would let him know
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all four. The first one is the divine unity (there is no God save
God); the second is the Prophet Muhammad; the third refers to
the Imams; the fourth refers to the Shi‘ah. The Bab says that
the Shi‘ah means the perfect man. (One of the titles of the Bab
was the “fourth support” or “forth rukn”). He says that one of
His titles is the intermediary between the hidden Imadm and the
believers.

A Brief Summary of Chapter 8

Theme: The Great Signs of God

O

He quotes the verse from the Qur’an (Sad 38: 67-70): “SAY: this
i1s a weighty message, From which ye turn aside! Yet had I no
knowledge of what passed among the celestial chiefs
(Concourse on High) when they disputed; Verily, it hath been
revealed to me only because I am a public preacher.”

He calls Himself the “weighty message,” 1i.e. Great
Announcement, mentioned in the above verse. He affirms that
He places all His trust on “the Remnant of God”. The
expression of “Remnant of God” appears in the Shi‘ah
traditions (hadith) not in the Qur’an. The Bab refers to it in
the Q ayyimu’l-Asma.

He addresses the seeker as “O he who has insight!” He draws
his attention to the Shi‘ah tradition that the Q4’im speaks the
words: “The Remnant of God is beneficial to you”. He says the
Remnant of God is guiding Him.

He quotes a tradition from Imam ‘Ali who says: “The
enlightened recognition of me is the same as the recognition of
God”. In the visitation prayer of Imam °‘Ali this verse appears:
“Whatever is decided by the “Testimony of God” is the
unalterable decree.” He reminds the seeker that the allusions
made here are finer than a chalice filled with clear wine.

He says there is a commonly accepted tradition that says
should a man die without recognizing the Imam of his time, he
has died the death of jahiliyyih, i.e. a reference to the days of
ignorance of the idol worshippers in pre-Islamic Arabia.
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A Brief Summary of Chapter 9

Theme: The Great Bounties of God

e}

He quotes a verse from the Qur’an (Rahman 55: 13):  Which
then of the bounties of your Lord will ye twain deny?”

He interprets the verse that the greatest favours of God are the
kindred of Muhammad and the Shi‘ah Im4ams. He calls Himself
the last light from the kindred of the Imam. Then He describes
five stations for them. He expresses His wish to be living near
the tomb of Imam Husayn.

He enters into detailed and complex numerical tafsir (deriving
explanations from numerical assignments to words according
to Abjad letters) related to these stations.

A Brief Summary of Chapter 10

Theme: The Explanation of the Beginning and the End. i.e.
of this World and the Next

O This is the longest chapter in the epistle. It expounds the

beginning of man's life and its end. i.e. the status of man at his
creation and his return to God at the end of his earthly life. He
also explains the real inner meaning of the martyrdom of the
Imam Husayn, as distinguished from his obvious physical
martyrdom. The writing of this chapter coincided with the
tenth day of Muharram, the date of the martyrdom of the
Imam Husayn. He discusses the divinity of the Imam Husayn.
He quotes one reputable hadith from ibn-i-‘Abbas, who stated
that when Imam Husayn was leaving Mecca for Iraq, he saw
the archangel Gabriel holding Imdm Husayn's hand. Gabriel
said that whosoever has supported the Imam, it is as though he
has supported God. The Bab explains the inner/hidden
meaning of the martyrdom of Imadm Husayn, i.e. the people
would shed tears for Me in My afflictions (the Bab) at the
hands of My enemies. The martyrdom of the Imam Husayn was
the fulfilment of the first blast on the trumpet. A Qur’anic
verse says there will be two blasts of the trumpet.
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O He explains the mystery of the number of 72, i.e. the number

of companions of the Imadm Husayn at the time of his
martyrdom. The Bab relates these verses to His life.

He explains the mystery of the tenth of Muharram when the
Imam Husayn was martyred in the year 61 A.H. He says that it
was on a Friday. He relates the events surrounding the
martyrdom to Himself. He refers to His condition at the hands
of His enemies which is more grievous than that of Imam
Husayn. If the Imdm Husayn received 950 wounds from bows,
arrows and spears, the Biab maintains that His suffering is
greater.

He refers to the words of Javad Valiani the Khuvar as the
lowing of a calf. He says that he and people like him among
the learned who opposed the Bab could not reveal even a single
verse. He affirms that He could conquer the east and the west.
Then He states His desire for martyrdom. These verses
Bah4’u’llah has quoted in the Kitab-i-fgan:

Likewise, in His interpretation of the letter “H&,” He
craved martyrdom, saying: “Methinks I heard a Voice
calling in my inmost being: ‘Do thou sacrifice the thing
which Thou lovest most in the path of God, even as
Husayn, peace be upon him, hath offered up his life for
My sake.” And were I not regardful of this inevitable
mystery, by Him, Who hath my being between His hands
even if all the kings of the earth were to be leagued
together they would be powerless to take from me a single
letter, how much less can these servants who are worthy of
no attention, and who verily are of the outcast... That all
may know the degree of My patience, My resignation, and
self-sacrifice in the path of God.” (KI 231-232)

He makes no claim except servitude. He says He has revealed
10 books and 4 epistles. In order to stress the potency of His
writings and lack of capacity of the majority of people to
appreciate His spiritual authority, He states that any ordinary
man who could have one of His 14 books and epistle in his
hands would have conquered the world.
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o He mentions that if a member of the learned (‘ulamd) writes a
simple epistle on some minor aspect of Islam, thousands of
people will follow him. The faithful believe that the
repudiation of such an epistle would be tantamount to
repudiation of God. Although His Cause is like the sun at its
zenith, the people do not pay any attention to Him and arise
to oppose Him vehemently. The Bab laments the spiritual
blindness of such people.

o He ends this chapter with 61 lines of a poem modelled on the
battle cry of the Imam Husayn.

A Brief Summary of Chapter 11

Theme: Commentary on the First One-Third of the Prayer
(First Line of the Prayer)

O God's knowledge encompasses all things. Its outward, plain
sense meaning is the same as its inner meaning and vice versa.
Only God Himself knows the true meanings of the divine

VErses.

O He begins with the interpretation of the first word of the first
line of the prayer and expounds the letters of the alphabet that
form the word. It starts with “allihuma = »”, “O my God!”
He interprets the letters of the alphabet “alif”, “lam”, “ha”,
“mim”, etc. which form the first word. For an example, in the
interpretation of “alif,” He gives different elucidations to the
letter alif, the standing alif that refers to the Manifestation of
God (This letter of alphabet looks like a vertical line — thus
“standing alif”).

O He addresses the seeker stating that to recognize God two
processes are involved: one through your own manifest being.
This cannot be accomplished by posing questions. The second
process is to recognize God through your essence of being
(mdhiyyat). This can be done only through lowliness and by
accepting one's weakness and God’s decree. He further
explains that the recognition of God through the first process
involves man’s eternal station; the second process involves the
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station of servitude. From this explanation one may gather
that He says that to know God, one has to show meekness and
then follow the Manifestation of God who reflects the Primal
Will without questioning His words or deeds.

He states that true recognition of God will not be complete
without the recognition of the Manifestation of God; the
recognition of the Manifestation of God is not complete
without the recognition of His vice-regent; the recognition of
His vice-regent is not complete except by recognizing “the
peerless Shi‘ah”. By “the peerless Shi‘ah,” He means the Bab.

A Brief Summary of Chapter 12

Theme: Interpretation of the Second Third (Second Line of
the Prayer)

O This chapter starts with a prayer referring to the unity of God.

o This chapter interprets mainly the recognition and station of

Muhammad, the Manifestation of God.

A Brief Summary of Chapter 13

Theme: Interpretation of the Third One-Third (Third line
of the Prayer)

O The main theme of this chapter is the “testimo